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Overview to Basi L. Gani
o

In 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-
in-law, Rabbi Menachem M. Schneerson, a Chasidic discourse titled “Basi L'Gani”
to publish for the upcoming Shabbos, 10th of Shevat, the yahrtzeit of his grand-
mother. As it happened, that Shabbos the Previous Rebbe passed on. This Maamar
became his final word. The original discourse contained 20 chapters and was pub-
lished in four installments, a series known as “Hemshech” (lit. continuum).

The following year, 10th of Shevat 5711 (1951), the Rebbe officially assumed the
leadership of Chabad by opening a discourse on the same words “Basi L'Gani” and
elaborating its theme in greater depth. Each year thereafter, on the Yartzeit, the
Rebbe would delve into one subsequent chapter of that original discourse. This
practice continued for (almost) 2 full cycles of 20 years (each).

This year corresponds to the 13th chapter of this series and we therefore bring
chapter 13 of the original Basi L'Gani discourse.

There are several Maamorim of the Rebbe based on this discourse.
For more, see BasiLGani.com
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The Flow: The Maamar (discourse) discusses the purpose of creation, to make a
dwelling place for G-d in our physical world, by bringing the “Shechina” (Divine
Presence) back to “the garden” (earth). This is accomplished through making G-d
relevant and important in a world which seems un-G-dly and mundane, by trans-
forming the “darkness” of the world into “light.”

This mission was primarily given over to the Jewish nation, who create this dwell-
ing place through studying Torah and performing Mitzvos, despite the challenges
presentin exile, and by wrestling with the animal soul, containing its tendencies or
even transforming them toward holy expressions. It is by virtue of these deeds that
the Jewish people are called 7zivos Hashem (the legions of G-d).

Just like a king will reach deep into his treasures, even to the crown jewels, in order
to win a war, and the simple soldiers who goes out to battle, utilize all this expendi-
ture. Similarly, G-d, so to speak, gives His army, from His treasure, energy that they
need to be victorious in their battle, this treasure is the “Okr Ein Sof;’ the infinite
divine light.

The quality of Ohr, light, is that it resembles its source. So, although it is just a ray
of the source it, nevertheless, mirrors it source. So this Ohr is Ein Sof, infinite and
“without an end,” because it resembles infinitude of the Essence of G-d Himself. G-d
is in essence simple and uncompounded, and thus has absolutely no limitation, so
too this Ohr.

Concerning the Ohr Ein Sof it says, “G-d’s infinite light extends upward without
bounds and downward without end.” In the previous chapter we learned that
“downward without end” means that “the revelation and diffusion of this light are
utterly infinite.” The discourse will expound on this.

Jﬁ

21 NP MO0 PN T i SINY i My
T e 5133 921 M 1) Q10 P8 PR3
N Nz A0t NI M mend

PR TP mend Ai0 PR TIN N, AR

AiD PR NI N7 NG PewEnmY moon

AR A NP AT Ty ,5%3 5133 %
o9, Dremen a%Y Rio pam Nindiy M
M M2 (D PN TINT TR DY MR
W 2937 037 NS Aio PR v 93 on
TN 592 N2 1N 12 DY 2w miphy O

< 3] Chayenu:Yud Shevat 5783

Thus, the [above-quoted] phrase—“G-d’s
infinite light extends ... downward with-
out end”—refers to its revelation and ut-
terly boundless and infinite diffusion—
which has no end, no constriction and
no limit—even as it is revealed at the last
and lowest levels of creation.

The infinite worlds that precede the
tzimtzum, and [even] the World of Atzi-
lus, where the infinite light shines overt-
ly, are vessels [i.e., have the capacity] for
receiving the infinite light, for the vessels
themselves are G-dly. No wonder, there-
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fore, that the infinite light shines there overtly,
or that they are able to receive it.

The [more limited] Worlds of Beriah, Yetzirah
and Asiyah, however, are lower.

For the vessels of the World of Atzilus are as
the body to the soul, while the vessels of these
three Worlds are like garments. As it is written
in Pasach Eliyahu, “You have made garments
for them”—a reference to these three Worlds,
which are only garments enclothing the light of
the vessels of Atzilus (which are described as
bodies).

It is similarly written, “The Supernal Mother,—
[i.e.,] the attribute of Binah in the World of Atzi-
lus,—nests in the realm of the throne—[i.e.,]
the World of Beriah;—the Six Sefiros [i.e., Ze'eir
Anpin, the Divine ‘emotive’ attributes] are sit-
uated in the World of Yetzirah; and Ofan [i.e,
the Sefirah of Malchus] in the World of Asiyah.”
Since these three Worlds are only garments for
the light of Atzilus, they are called the lower
realms.

The above-quoted statement [from Pasach
Eliyahu] about the garments of these three
Worlds continues: “From them souls issue
forth to man”

Most souls emanate from these three worlds.
Only one soul in a generation, [and then, only]
in the early generations, derived from Atzilus.
Most of the souls, however, are from the Worlds
of Beriah, Yetzirah and Asiyah.

In fact there are three levels of emanation from
these three Worlds: souls emanate from their
innermost aspect; angels from their outer as-
pect; and worlds from their outermost aspect.

By means of the successive stages in the chain-
like scheme of spiritual descent that is called
hishtalshelus, the light of these three Worlds
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becomes increasingly obscured, until it reaches
the realm of the Galgalim and Mazalos where it be-
comes dense and becomes a material.

This descent allows the Galgalim and Mazalos to
monitor the influence and revelation of the Divine
light in this lowly, material world. This function
is alluded to in the verse, “From the rich harvests
brought out by the sun and the rich produce has-
tened forth by the moon.”

Another reference to this subject is to be found in
the statement of the Sages,—“No blade of grass be-
low is without its Mazal Above that strikes it with
the command: Grow!”

[The world, then, is animated] by the G-dly light
and life-energy that flows through the Galgalim
and Mazalos.

It is a far-reaching condescension for G-dliness to
appear in such a concealed manner, through the
many downward stages represented by the worlds
of Beriah, Yetzirah and Asiyah, to the point that it
is expressed in external, material influences.

This is particularly true as G-dliness descends
through many tzimtzumim and many stages of
concealment until it becomes [enclothed in a cre-
ation that outwardly] is the very opposite of G-dli-
ness. There are beings [of the physical realm] that
can (G-d forbid) entirely forget G-dliness.

This we see in the forces of evil [whose approach is
epitomized in Pharaoh’s boast], “The Nile is mine,
and I have made it.” This was the very opposite of
the truth. For it was Yaakov who blessed Pharaoh,
and (as is stated in Midrash Tanchuma and cited
by Rashi on the appropriate verse) his blessing was
that the Nile should rise at Pharaoh’s approach—
an instance of the Divine good being drawn down
to this world.

Pharaoh, however, was the King of constriction.
[Mitzrayim is a word which means “Egypt” when
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vocalized one way, and which means “constriction”
when vocalized differently. Being thus the very ar-
chetype of a limited, nonspiritual conception of
the universe, Pharaoh was] not only ungrateful, but
claimed furthermore, “The Nile is mine, and I have
made it” [A claim] that is untrue.

Parallels to this attitude may be detected in the di-
vine service of every man, whether he be a business-
man or a scholar.

In the world of business a man may incline to
think,—“My strength and the might of my hand
have made me this wealth.” Even though the same
man knows and believes that [in the words of the
following verse] “it is [G-d] Who gives [him] the
power to accumulate wealth”; [even though he
knows and believes] that “it is the blessing of G-d
that grants wealth”; [even though] he mentions the
Name of G-d at every stage in his business deal-
ings;—nevertheless, he may still think that it is the
might of his hand, his own intellectual superiority,
that is responsible for his prosperity.

When success smiles upon him, therefore, he is
prone to “grow bold in his wickedness,” becoming
inflated with pride in the fruits of his wisdom. On
the other hand, when his fortunes are bleak, such a
manss spirits will fall, and he will become depressed.
In fact, however, both these reactions are unjusti-
fied.

For since “itis the blessing of G-d that grants wealth,”
he should experience equanimity in the face of both
situations. And if his affairs have not succeeded, let
him seek a fault in himself.

Similarly with one of those who “dwell in the tents”
of scholarship. Even though while he is at his books
he keeps in mind that this is G-d’s Torah that he is
studying, it is always possible that in the name of
the Torah he will render a legal decision that con-
tradicts it.

Ma'amar Basi L'Gani | 6
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In this he resembles the above businessman
who, even though he believes with simple faith
that “it is [G-d] Who gives [him] the power to
accumulate wealth,” and even though he be-
lieves that “it is the blessing of G-d that grants
wealth,” nevertheless grows buoyant and opin-
ionated when his affairs are doing well... and
bothered and crestfallen when times are hard.

The reason for these feelings is that his busi-
ness stands on a mistaken foundation. His be-
lief that “it is [G-d] Who gives [him] the power
to accumulate wealth” is [not internalized, but
rather] left at the level of simple faith; the prin-
ciples guiding his business transactions, how-
ever, do not conform to the standards set by the
Torah. And this explains the untoward results
described above.

In similar fashion, though a scholar knows that
what he is studying is G-d’s Torah, the very es-
sence of his study and his knowledge may be
faulty; while studying the Torah he may forget
the Giver of the Torah.

His study can become a mere intellectual ex-
ercise, so that even though he may well know
what he has mastered, he may later follow the
dictates of his independent intellect and ar-
rive at conclusions that contradict what he has
studied.

The same pattern may be observed on a wider
scale. Though a person may receive his life-en-
ergy from G-d Himself, it is possible for him [to
conduct his life in a manner that] contradicts
G-dliness—because the light filters down to
him through an abundance of tzimtzumim and
stages of concealment.

In the Holy Tongue this is hinted at in the very
word for “nature” (teva), which shares a root
with the verb “to sink,” as in the phrase,—“sank
in the Sea of Reeds.” Like something that sinks



AT SWOREY NN
gkl yi=a ke iet iy 7
Nalbinigh]

Chasidus: Basi L'Gani

out of sight, the descending G-dly light becomes in-
creasingly obscured until it reaches even the lowli-
est levels of creation.
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SOME BACKGROUND

in 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-
in-law, Rabbi Menachem M. Schneerson, a chasidic discourse to publish, in four
installments. The first was to be released for the upcoming Shabbos, 10th of Shevat,
the yahrtzeit of his grandmother. There were 20 chapters in the discourse. It’s title is
“Basi 'Gani” As it happened, that Shabbos the Previous Rebbe passed on. This Ma'amar

became his final word.

This year marks 73 years since his passing.

The following year, 10th of shevat 5711 (1951), the Rebbe assumed the leadership of
Chabad by opening a discourse on the same words “Basi Basi 'Gani”and elaborating
its theme in greater depth. Each year thereafter, on the Yartzeit, the Rebbe would delve
into one subsequent chapter of that original discourse. This happened for (almost) 2
full cycles of 20 years. This year corresponds to the 13th chapter. Next week, we will
feature commentary from the Rebbe’s discourse on this chapter.

Ma'amar Basi L'Gani | 8
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(Chapters 1 - 3)

Every year the Rebbe would say a maamar on Yud (the 10" of) Shvat, as an ex-
planation on the last series of maamarim that the Previous Rebbe gave over to be
printed, known as the “Basi L'Gani” series. This series of four maamarim contains
twenty chapters. Over a period of twenty years, from 5711-5730, the Rebbe would
explain one chapter of this twenty-chapter series every year. Starting from 5731, the
Rebbe started this twenty-year cycle of commentary again, which continued until
5748. This maamar, from 5743, is connected to the 13" chapter of the “Basi L'Gani”
series of the Previous Rebbe.

In that chapter, the Previous Rebbe focuses on the following concept: It says in the
Zohar that “Hashem’s Infinite Light reaches ‘upward’ infinitely and extends ‘down-
ward’ without any limit” What does it mean it extends ‘downward’? One explana-
tion is that Hashem’s Infinite Light spiritually descends to become involved, as it
were, in creating unlimited levels of concealment on His Presence. It extends itself
to create even unholy things that rebel against Hashem.

The purpose of this great concealment is to ‘set the stage, as it were, for us to wage
war against this unholiness and concealment. Hashem desires that we serve Him
as soldiers fighting a war. This is because this method of service brings out the
deepest possible powers and strengths of the person, his power of perseverance
to achieve victory. This causes a corresponding revelation of the deepest possible
revelation of Hashem, in this physical world, in us.

In the beginning of the Rebbe’s maamar (the first two chapters of the printed ver-
sion of the maamar), he reviews the main points of the Previous Rebbe’s ‘Basi
L'Gani” series, from the first chapter until the chapter connected to that year, in
this case, until chapter 13:

1. Note: The Yiddish text of the maamar is from the written transcript of the maamar as it can be heard on the audio
recording (here: ashreinu.page.link/JUvG). Therefore, it differs somewhat in sequence of ideas (and very slightly
in content as well) from the Hebrew written versions of the maamar in Sefer Maamarim Basi L'Gani. Nonetheless,
the division of chapters here is corresponding to the chapter division as it appears in Sefer Maamarim Basi L'Gani.
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The maamar of the Previous Rebbe begins: “[Hashem
tells the Jewish People]: I have come into my garden,
My sister, my bride.” (Shir Hashirim, 5:1) This is the
maamar that was given out by the one whose yahrtz-
eit we are commemorating [the Previous Rebbe], in
order to learn it on Yud (the 10" of Shvat, [which was
also given out in connection with the yahrtzeit of his
grandmother, Rebbetzin Rivkah, but ended up also be-
ing his own day of passing,] and afterwards this be-
came “a custom of the Jewish People, which is also
a part of the Torah,” to learn it on Yud Shvat each
and every year. He brings [in his maamar] the teach-
ing and explanation of the Midrash (Shir HaShirim
Rabbah), [that when the verse says] “I [Hashem] have
come "37-into My garden,” it means “3%-into My pri-
mary residence,” [meaning, at the time of the Giving of
the Torah, Hashem’s Divine Presence returned to the
place it wanted to be the most, from the very beginning
of creation, which is this physical world,] which refers
to the “Ikar Shechina-Expression of Hashem’s Most
Essential Being,” which was found in the lowest level,
which means this physical world, which is where this
“Ikar Shechina” was found at the time of creation.

Afterwards, through the well-known incident that
happened with Adam, the first [man], [the sin of eat-
ing from the Tree of Knowledge,] at that point the Ikar
Shechina ascended from the earth to the first level
of the Heavens [that is closest to earth], and similar-
ly, this process [of the Ikar Shechina ascending] oc-
curred through the next series of six incidents [i.e.,
sins] that came after, [in the six generations following
Adam,] until the Ikar Shechina ascended all the way
to the 7" Heaven [that is farthest from the earth].

Ma'amar Basi L'Gani | 10
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Afterwards, there were tremendously great Tzadi-
kim who came [into the world], starting with “Avra-
ham, who was one and unique,” who brought down
the Ikar Shechina from the 7" Heaven to the 6", and
after him, a great Tzadik came in each generation
[who brought down the Ikar Shechina one level], until
Moshe our teacher, who was the 7' [generation from
Avraham], and [there is a principle that] “every 7' is
beloved,” and he brought down the Ikar Shechina
from the 1* Heaven to the earth [through the Giving
of the Torah, and more so through the construction of
the Mishkan and the service performed in it].

At that time, this [descent of the Ikar Shechina into
the physical world] caused that “the Glory of Hashem
should ‘ascend’ [in a way of revelation, not in a way of
removal] into all the worlds,” [not only in the physi-
cal world], as he explains at length in the maamar,
that the Ikar Shechina, which in found in all worlds
equally, which refers to a very high level of Hashem’s
revelation, that “Encompasses all Worlds,” this level
“ascends,” and in this context the “ascent” actually
refers to [a revelation] that comes “to dwell on [the
land] forever,” meaning that we bring it down to
dwell below [in the world], however, since this is a
revelation that “Encompasses all World,” therefore,
it exists in a [transcendent] manner which is re-
ferred to as “ascending,’ since it exists in a transcen-
dent manner, however, this transcendent revela-
tion affects everything [in the revealed and tangible
aspects of our reality, and therefore even though it is
called the “ascent” of His Glory, the meaning is actu-
ally the opposite, that this Light is drawn down to af-
fect us].

This is the job and mission of “Hashem’s [Jewish]
nation which is completely righteous,” to accom-
plish that this [Encompassing/Transcendent Light
of Hashem] should dwell on this world forever, that
they should cause it dwell here, and thereby make
a dwelling for Hashem Himself, so that He should
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dwell on this lowest level, in this lowest world,
that there is no level lower than it.

Because of this [mission to bring down the Light
of Hashem to the physical world], we find among
the instructions from Hashem to Moshe some-
thing of the greatest significance,—since he was
the one to bring down the Ikar Shechina to the
earth, as mentioned above—that Hashem’s in-
struction [in the beginning of Parshas Teruma]:
“make for Me a ‘Mikdash-holy place, so that I
[Hashem] can dwell among them” was given
over through him [Moshe], and he was person-
ally involved [in fulfilling that instruction], so
that Hashem should actually dwell inside each
and every Jew.

However, this [Mikdash-holy place] can only be
made from the physical things of this lowest
world, —which were the 13 or 15 materials list-
ed there [in the beginning of Parshas Teruma]—
Moshe gave over the instructions, and oversaw
the process, and was personally involved in it,
and it was specifically Moshe himself who com-
pleted the process of setting up the Mishkan,
so that there would be a ‘Mikdash-holy place’
through which Hashem would dwell among
them. Through this, the Ikar Shechina was ex-
pressed in the lowest world, even from the time
of Moshe and [in all generations] after him.

Therefore, it says [in the continuation of Parshas
Teruma] “you should make upright ‘2 z-beams’
for the [walls ofthe] Mishkan, out of ‘@*-acacia/
cedar’ wood.” Which means, as explained in
the maamar, that we need to take the ‘Mmuy-
foolishness’ of this world, that comes from the
fact there is TW-turning away, meaning that
someone turns away from the ‘straight path,
which is the “path of Hashem, to do righteous
acts of charity and justice,” and he turns away
from this [path], and it is this [distortion from
the true path] that makes the ‘mww-foolishness’

Ma'amar Basi L'Gani | 12
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of this world, but someone can [take that notion
of doing things that do not make sense and] use it
to make the ‘@vw-acacia/cedar’ wood [beams of
the Mishkan, by devoting himself to Hashem on a
level that is beyond needing to make sense, which
is ‘mesiras nefesh-self-sacrifice;,] which become
the “@p-beams’ [for the walls of the Mishkan],
which means that he takes the “pw-falseness’ of
this world, and he turns it around, even chang-
ing the order of the letters of the word, so that
the word “pw-falseness’ becomes the word ‘-
beams’ [ for the Mishkan], which are the upright
beams of “Dwvw-acacia/cedar’ wood, [made
from the converted ‘mvw-foolishness’ of this
world] which are used to make the Mishkan, in
which Hashem dwells.

2

After this [above explanation of our mission to
make our physical life a dwelling for Hashem,]
we come to actually fulfill our mission, and we
need to make sure it is done in the most com-
plete manner. Regarding this, he brings [in the
maamar]| an example: Since in this world there
is falseness, which is “ov¢” [ from the meaning
of ‘muw-foolishness’] in the literal sense, from
this [ foolishness] there can be something that is
fighting against Hashem, Heaven forbid.

When that happens, the aspect of persever-
ance for victory—derived from “the Eternal
Victorious Hashem of the Jewish People, who
never changes”—is awakened [to defeat the
thing fighting against Hashem]. As we see this
clearly in regards to a physical king [that when
someone fights against him, he is awakened to
battle for victory], and why is this true regard-
ing a physical king? Because Hashem wanted
that kingdoms on earth should reflect how the
“Heavenly Kingdom” operates, and since Above
something that fights against Him, awakens, as
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Chasidus: Basi L'Gani

it were, His desire for victory, this becomes
how it is regarding a physical king, that his de-
sire for victory is awakened specifically when
there is something fighting against him. This
desire for victory changes the whole nature of
the king, and reveals in him his deepest soul
powers.

[This desire for victory effects the king so much,]
until, as is explained at length in the analogy,
that the royal treasuries, that he himself col-
lected, and that were collected for him [ from
previous generations], and that are so valu-
able, that, not only they are not spent on oth-
er things, and are not used at all, but in fact,
no one is even allowed to look at them, and
they are never displayed, since they are such
hidden [treasures], however, when the desire
for victory is awakened because of an enemy
fighting his kingship, then, not only he reveals
these treasures, and not only he takes out
the treasures, but he also spends them with-
out calculations, to pay for the soldiers in the
army and their generals, in order that they
should go to battle, and be victorious in battle,
until the complete victory which upholds his
kingship.

So too, Hashem, who is Infinite, has “trea-
sures,” as he brings in the maamar the con-
cepts needed to understand [what] this [“trea-
sure” is]. Which, in general, this “treasure” is
the idea of the fear of Hashem, as this is fur-
ther explained and brought out in all of its de-
tails [in the maamar], starting with the idea of
how the fear of Hashem is [connected to] the
Sefira of Malchus of Atzilus, and to even high-
er levels, and this [power to attain the fear of
Hashem] is the true “treasure.”

In connection with this, he quotes what it says
in the Tikunei Zohar: “Hashem’s Infinite Light
reaches upward infinitely, and downward

Ma'amar Basi L'Gani | 14
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without any limit,” and it is this [Infinite Light]
which is the true “treasure,” [which is accessible
to those who possess the fear of Hashem, the “key”
to this “treasure” chest of Infinite Light, and the
power to have fear of Hashem is also given over
from Hashem to us]. And, as he explains further
in the following chapters [of the maamar], it is
this [“treasure”] that is given over to all the sol-
diers of the army, to “Tzivos Hashem-the Army
of Hashem,” which is each and every Jew, which
are called by the name “Tzivos Hashem-the
Army of Hashem,” as we mentioned in the pre-
vious Parshios, and subsequently in this week’s
Parsha, that just as the Jewish People left [Mitz-
rayim-Egypt] with a victorious march, and the
Jewish People went out as an army, as “Tzivos
Hashem-the Army of Hashem,” so too, they will
all leave the darkness of Galus [Exile] with the
Geula [liberation from Galus], and Hashem will
be victorious, so that His Light will shine openly
until the lowest possible level!

;

And this is what he explains in the 13™ chapter,
which corresponds to this year, which is the
13" year of the second cycle [of 20-years], [he ex-
plains] the concept that Hashem’s Light extends
downward without limit, that just as there are
infinite levels of how the Light reaches upwards
[to its Source], so too, there is no limit to how far
downward the Light can extend [even into creat-
ing unholiness]...

As we mentioned in the introduction to the maamar, the purpose of the cre-
ation of unholiness is to “set the stage” for us to get into “battle mode” to fight
for Hashem’s revelation. This brings out the deepest powers of our souls in
the service of Hashem, and correspondingly, the deepest possible revelation
of Hashem. This ultimate revelation of Hashem accomplished through our
battle with unholiness is the that “Tkar Shechina” should be revealed in this
world, on a much deeper level and more “tangible” to us, as it were, then it ever
was before. This will be completed with the coming of Moshiach, very soon!

< 15| Chayenu: Yud Shevat 5783



Chasidus: Basi L'Gani

ity o SY2 | BAAL SHEM TOV

Context: A major theme of the Basi L' Gani Maamorim (discourses) is the
transformation of the unholy of this world to holiness. In this years discourse
(Basi L'Gani 5743), there is unique emphasis on how we go about elevat-
ing those areas of evil which we are forbidden from engaging in altogether.
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...As the Baal Shem Tov’s teaching on the
verse “refrain from evil and do good”, which
he interprets as follows: The beginning of
the process is merely to refrain from evil, but
ultimately the ideal is to transform the evil
itself into good'.

(Basi UGani—5743)

T'3'377 2771 | MAGGID OF MEZRITCH

Context: The Ein-Sof (infinite) light of Hashem is the treasure which is given
to the infantry in the Army of Hashem to win the battle of light over dark-
ness. But how can these souls effect the change necessary if they too are of

this world (¥"37 mnw)? The answer is that the Neshama of the Jew is more
central to the Master Plan, and what happens to them has a ripple effect on
the outer circles of existence. This is illustrated with the following example:
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... We can now understand the teachings
of the Maggid, [quoted in Rimzei Torah, in
the beginning of Torah Ohr| where he brings
various commentaries on the verses of Te-
hillim.

The verse states “When the morning stars
sing together, all the angels of God shout”.
Our Sages interpret this as follows: “the an-
gels don’t begin to sing G-d’s praises until
the Jewish People (alluded to here as stars)
initiate their songs of praise first” The Mag-
gid explains the reason for this process.
The Jewish People “arose in G-d’s thought
process” even before creation. Just as one
doesn't speak before thinking—for were one

1. Typically the verse is understood to refer to two different processes. “Refrain from evil” refers to abstaining
from transgressing the prohibited commandments, while “do good” refers to observing the action-based
commandments. The novelty of this interpretation is in reframing this phrase as one continuum whereby the
negative itself becomes the object of one’s good deeds.

<
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to speak with no forethought it would be
void of any wisdom and lack any sense
and delight; only a premeditated speech
is of value—so too is it with creation.

Creation (including angels) came about
through G-d's “speech?”. Whereas the
birthing of the Jewish People’s existence
was through G-d’s thought, which pre-
ceded speech. Thus, only after the Jews
sing G-d’s praises can the angels sing
theirs, for thought is the prerequisite for
meaningful speech.

The Maggid concludes: This is the mean-
ing of “Shir HaShirim”, The Song of Songs.
The Jews (singular) Song produces mul-
tiple Songs (by the angels). This pattern
is true in even in the highest realms. For
the Jewish souls are of the innermost
purpose of creation and have a ripple ef-
fect at every level of worldly existence,
from the inside outward...

(Basi U'Gani 5723)

1217 9”138 | ALTER REBBE

Context: The theme of Chapter 13 (of Basi L'Gani 5710) is how Hashem’s
Ein Sof (infinite) light extends (not only upwards i.e. within the high-
est realms of G-dliness in a concealed manner) but also downwards to
the lowest possible arenas. In this Maamar (Basi L' Gani, 5743) the Rebbe
innovates that the way we introduce the light to the darkest places i.e.
the lowest level, is by studying about these phenomena in Torah.
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... The Alter Rebbe, in Tanya, quotes (the
Midrash which teaches) that our mission
is to “create a home for G-d in the lowly
realm”. This, he explains, means in the
lowest possible realm, below which there
is none. From this we understand that

2. We find throughout the narrative of creation that G-d “spoke” existence into being. “And G-d said, let there be
X and there was X”. Obviously this is a metaphor, for just as speech is a medium for expression of what is within
one’s mind outwardly, so too G-d so to speak projected a worldly existence to have an appearance of independence
from Him. See more in Tanya, Shaar Hayichud VehaEmunabh, chapters 1 and 11.
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Chasidus: Basi L'Gani

we need to (somehow) create an environ-
ment in which G-d feels “at home” even in
the utmost lowly of places, by transforming
it to goodness. The difficulty with this, how-
ever, is that we pray (daily) that Hashem not
test our faith (by exposing us to things un-
wholesome and contrary to Torah, so how
can we deliberately engage with the unholy
in order to transform it)?

The solution is—as the Alter Rebbe ex-
plains—that unlike in the first exile (in
Egypt) the Jews did slave labor with physi-
cal mortar and bricks and other back-
breaking work, in subsequent exiles the
servitude takes the form of toiling in Torah.
“Chomer” (literally mortar) refers to the
method of Biblical exegesis known as “(Kal)
V’Chomer” (a fortiori), and “Levainim” (lit-
erally bricks) refers to the “Livun” (literally,
whitening, but meaning puritying and qual-
ifying of Halacha (i.e. a process of refine-
ment of unclear subject matter in order to
arrive at clarity). Through one’s tremendous
toil in Torah through these processes one
accomplishes even more than what was
accomplished through the slave labor in
Egypt, spiritually.

Now, in order to effectively achieve the de-
sired outcome it is insufficient to do this
merely in a general way, but one must en-
deavor and engage in the minutiae of every
Halacha to determine its precise alignment
with the truth of Torah...

(Basi L'Gani 5743)
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Context: This is a continuation of the previous quote. The topic being discussed is
how through Torah study in subjects of worldly affairs—even issues which in their
worldly manifestation may be absolute evil—we elevate and transform these ele-
ments to goodness and holiness. (This is a general thrust in the Basi L'Gani, 5743).

The Rebbe adds here, that this approach must not only be in broad treatment of
the subjects but in great detail, as is true of one’s other areas of Divine service..
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...the same is true with regard to one’s gen-
eral service of Hashem. As the Mitteler Rebbe
explains in Shaar HaYichud? that in order for
ones Divine service to be as it ought to be, it is
insufficient to meditate (upon Hashem’s great-
ness) in general terms alone. Similarly, when
working on one’s character it’s insufficient to
address one’s issues in general terms alone.
Rather, one must endeavor to “intimately know
the G-d of your father”, the details of the Se-
firos, with all their complexity and nuance,
becoming familiar with the details of “Seder
Hishtalshelus”—the downward progression of
divinity—from which we stem (and thus mir-
ror, albeit in microcosm) with attention to de-
tail and intricacy...

(Basi L'Gani 5743)

PIY¥ AN "R | TZEMACH TZEDEK

Context: The Maamar is discussing the profundity of Kelipah's denial of
G-dliness, that while everything it has comes from Hashem, it simultane-
ously rejects Him. The epitome of this is Parohs mental block to G-dliness
(even going so far as to claim himself a deity), all the while being the re-
cipient of Brochos from Yaakov, which is what blessed his country so
abundantly. This explains why Mitzrayim itself mourned his passing, not
just the Jewish family, for they were direct recipients of his blessings.
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3. Chapters 4, 5.

...As the Tzemach Tzedek explains in Ohr
HaTorah, (an answer to) the question posed by
the Zohar: Why does the Torah describe Yaa-
kov’s funeral as a tragedy (“profound mourn-

4. The continuation of this paragraph is in the quote from the Rebbe Rashab below.
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Chasidus: Basi L'Gani

ing”) for Egypt, when in fact it was a
tragedy for the Israelite family?!

The explanation offered by the Tzemach
Tzedek is that Yaakov’s blessings to
Paroh manifested in a twofold man-
ner: (a) It benefitted the Jews by allow-
ing them to elevate his (lost) sparks of
G-dliness. Thus, so long as Yaakov was
alive the Egyptians had no power over
the Jews. On the contrary! The latter en-
joyed the choicest land of Egypt. (b) It
benefitted Paroh and all of Egypt too.

The Tzemach Tzedek elaborates on this
in light of the Talmud’s statement (re-
garding a G-d fearing person, that) “(the
entire world was created) to serve as a
companion for him”. For we know that
“every person is obligated to say “the
world was created for me alone” i.e. all
of existence is here to support my act.
(This works both ways, for, not only are
the supporting elements serving the
higher purpose) but through the eleva-
tion of the Jew’s being commanded by
(i.e. connected) with Hashem, the sup-
porting elements themselves too be-
come elevated, as the Rambam explains
in his Pirush HaMishnayos.

Thus, with regard to Egypt too, it worked
both ways: (a) not only did they not pre-
vent and hinder G-dliness (while Yaakov
was alive), which manifested in them
not being able to enslave the Jews, and
even being supportive of their lives, fur-
thermore (b) Yaakov’s blessing infused
the very land of Egypt itself with abun-
dant material blessings, even playing
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a supportive role to G-dliness, which in
turn elevated Paroh and all of Egypt itself
too...

(Basi L'Gani 5723)

Y9171 9"1578 | REBBE MAHARASH

Context: In the Previous Rebbe’s Basi L' Gani Maamar (chapter 13) he dis-
cusses how although G-dliness extends to the lowest of realms, it is concealed
and one can be oblivious to It and even rebel against It. The illustration he
brings is one who credits his own efforts as the cause of his financial suc-
cess all the while, in truth, G-d is blessing him along the entire way.
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..As the Rebbe Maharash explains in the
beginning of the Hemshech® “Mayim
Rabim”, that these two things are inter-
connected: When one knows that “itis the
blessing of G-d which provides wealth”,
then “G-d will bless you in all that you do”.

There is a nuance here in the words “all
(that you do)” (which can also be read as
“in anything that you”), that even if his act
is miniscule (regardless of its quantity or
quality), so long as one knows (and truly
internalizes) that his earnings stem from
Hashem, it is of little significance what
his (hishtadlus) endeavor constitutes, it
can nevertheless be endowed with Hash-
em’s blessing even to the point of actual
wealth.

On the other hand, if one is of the frame of
mind in which “A man’s folly subverts his
way , and he follows the “many thoughts
(which) occupy man’s heart”, involving
himself with endeavors to which he has
no true relationship, driven by the desire
to imitate another’s situation,while not
taking into honest accounting his own
true place—thus leading to the thought-

5. A “Hemshech” is a continuum of Maamorim which lasts several weeks, or sometimes months, and occasionally
years. The Rebbeim would weave a thematic flow of concepts into an ongoing discourse, usually linking it to the
weekly Parsha at the outset, but then picking up where it left off the previous week.
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Chasidus: Basi L'Gani

process of “My own power and the might
of my own hand have achieved this wealth
for me”, attributing his success to his own
efforts, the result is, as the verse contin-
ues, that not only does he lose G-d’s bless-
ings going forward, but he loses what he
has already gained.

(The Rebbe Maharash) brings various ex-
amples of ways in which he can be affect-
ed even to the point of danger. This all be-
gins with the frame of mind that “my own
strength and might of my hand..”

(Basi U'Gani 5723)
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Context: This is a continuation of the teaching associated with the Mit-
teler Rebbe earlier. The point being about ones divine service being de-
tail-oriented. This is not only true of one’s study and contemplation of
Hashem, but also of ones own inner work of character development.

We now arrive at the answer to the question posed by the Rebbe (in Basi
L'Gani, 5743) as to why there is so much detail in parts of Torah, discussing
unwholesome elements of our world? Because by studying them in the context
of Torah we transform and elevate them. Just as our Divine service in other
areas must be nuanced and detailed, this process too must be the same.
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...Similarly, in one’s Divine service with a
focus on inner work and character devel-
opment. As (the Rebbe Rashab explains
in) Kuntres HoAvoda, although the foun-
dation and starting point of one’s service
must be with “Kabolas OI” (lit. acceptance
of the “Yoke of Heaven’, meaning surren-
der to G-d’s will and subservience), it
must ultimately infiltrate the nuances of
one’s life and be applied to specifics (not
remain merely as an underlying starting
point).

This explains why Kabbalah delves into
tremendous detail regarding subject mat-
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ters which are the opposite of holiness®. It is
precisely through studying these topics as
they exist within the context of Torah that
we elevate them, and ultimately transform
them. Thus the Zohar and Eitz Chaim and
elsewhere include these details, so that one
can (refrain from evil and) “do good” by trans-
forming these elements into goodness and G-

SO DT PRI dliness.
(mwn -w5°N83)  (Basi L'Gani, 5743)
M5 277 3770 BRI DI TN 1 M0 N
2,050 13,30 PID AT B IRT.2"Y D, KE PRI
R0t L2 VR )
B ADmaTn SR 2T PRI T

6. Earlier in the Maamar the Rebbe posed the burning question of why does Kabbalah in the Zohar (especially) on
Parshat Pekudei and Eitz Chaim (chapters 48 and 49 which are titled, “the Gateway to Kelipah” and the “Gateway
to Kelipas Nogah” respectively) dwell on so much negativity and even evil scenarios?!
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