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Tzivos Hashem
oo

The Flow: The Maamar, in the previous chapters, discusses the purpose of creation,
namely, to make a dwelling place for God in our physical world, by bringing the “Shechi-
na” (Divine Presence) back to “the garden” (earth) as it was at creation, and even more
so. This happens through our making God relevant and important in a world which
seems ungodly and mundane, transforming the “darkness” of the world into “light.” to
the point that what seems as darkness itself becomes luminous.

This mission was primarily given over to the Jewish nation, who create a dwelling place
through sitting and studying Torah, despite the challenges of exile. It is by virtue of
these deeds that the Jewish people are called Tzivos Hashem: (the legions of G-d).

The word 7Zzivos has three meanings: 1 - army, 2 - set time, 3 - varied beauty. It is the
various “types” of Jews, with their unique mission and contribution, who create the
dwelling place, and they fulfill this mission in the allotted time given to them in this
world.

The discourse continues in this chapter to explain the first interpretation that the Jew-
ish people fulfilling the mission of making a dwelling place for G-d are described as
God's army. [See page 6 for some background]
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N°
Let us examine from a deeper perspective why

the Jewish people are called Tzivos Hashem
“the legions of G-d”.

The word Tzva-os is one of the seven holy
Names of G-d that may not be erased.

It was first revealed as such by the Prophets,
for in the Torah it is used only in reference to
the Jewish people.

Let us now seek to understand what particular
quality of the Jewish people earned them the
title of “the legions of G-d,” and why it was first
accorded them when they left Egypt.

[Concerning the unique significance of each
of the Divine Names,] the Midrash Rabbah
(Shmos 3:[6]) writes: “Do you desire to know
My Name? — I am named according to My
deeds.... When I wage war against the wicked
I am called Tzva-os.

It is clear, then, that this is a name of war. So
too we read in Shaarei Orah of R. Yosef Gikatil-
la: “The Name Tzva-os relates to the Sefiros of
Netzach and Hod [lit., ‘victory” and ‘glory’], and
from there evolve all the wars in the world.” We
need to understand: Why is this so, that all
worldly battles stem from these two divine at-
tributes? what is the connection?

The attribute of [seeking] victory is to be found
only in a great man. If someone speaks up in
defiance of a lesser man, he may retort bold-
ly, but he will not overrule him. A great man,
however, will endeavor to vanquish anyone
who speaks or acts contrary to his will, and
will seek to establish the truth of his position.

Indeed, the Sages teach that “any scholar who
does not bear a grudge and seek revenge like a
snake is not a scholar” (Yoma 23a). Rashi ex-
plains that the scholar will seek revenge and
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maintain a bitter grudge in his heart as a
snake does. (The reason that the snake is
used as a metaphor is explained there.)

The Talmud questions the above-quoted
teaching of the Sages, noting that the
Torah commands: “You shall not avenge
nor bear a grudge.”

And the Talmud itself answers that a
sage is permitted such conduct, for the
vengeance and the grudge allowed him
(and indeed required of him) are not
(G-d forbid) of the kinds forbidden in
the Torah, which are related to money
[or other material matters].

He who is permitted such conduct must
be a sage of unquestioned integrity. In-
deed, the Talmudic term for “sage” — im-
plies one who is a self-effacing disciple
of wisdom; it is for the sake of wisdom
that he directs all his actions and affairs.

This attitude lies at the root of [a true de-
sire for] victory, and it applies only to a
man of stature.

Moreover, the greater the individual, the
greater this desire. A king, for example,
is chosen from his entire nation on ac-
count of his superior stature. Thus we
read of Shaul HaMelech: “There was no
better man than he among the Chil-
dren of Israel; from his shoulders and
upwards he was taller than any of the
people” (I Shmuel 9:2). Such a king has
a greater tendency to express his desire
for victory, even to go to war, and to tri-
umph.

A war may be motivated by the desire
for spoil, or — more basically — by the

Ma'amar Basi L'Gani | 4
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desire to win in a battle of conflicting
wills.

In the former case, a war is merely a
test of strength and courage. A war of
the latter kind will be a battle of wits, if
the king is to achieve the kind of victory
that will satisfy his will.

The desire for victory will be aroused
only when the king is opposed by a for-
midable obstacle; without it, he rules
his domain as he pleases.

Once his wishes are challenged, how-
ever, then in order to secure victory
he will squander all the rare treasures
that have been collected year after year,
generation after generation, precious
resources that have never been used for
any other purpose, and that have been
hidden and sealed from all eyes.

The reason: A man’s desire for victory is
rooted higher in the soul than his will
or his desire for pleasure. Hence the
most intense delight that he could ever
have from his rarest treasures is mean-
ingless when weighed against his desire
for victory.

In fact he will even risk his very life and
take up his position in the thick of bat-
tle, because his drive to win is rooted in
the very essence of his soul, higher than
the soul’s consciously revealed facul-
ties, its spiritual light and life-force.

When war breaks out the royal treasure
vaults are thrown open. Their resources
are entrusted to the commanding offi-
cers in order that they should reach the
rank and file soldiers, for it is they who
will secure victory.
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This parable describes the spiritual worlds.
There, too, there are sealed and hidden trea-
sures, like those of which the Torah speaks: —
“G-d will open His goodly treasure house for
you.” In the prayers, likewise, we ask: — “Open
for us Your goodly treasure house.” And else-
where: — “Graciously grant us Your gift from
the storehouse of unearned bounty”

In time of war, these sealed treasures too are
entrusted to officers, who distribute them
among the simple soldiers, for it is they who
will secure the victory.

This, then, is why the people of Israel are
called the legions of G-d, for it is they who do
G-d’s will, standing their ground in the cos-
mic campaign against the opposing forces.
And it is for them, therefore, that the vaults of
heavenly treasures are thrown open.
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SOME BACKGROUND

in 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-in-law,
Rabbi Menachem M. Schneerson, a chasidic discourse to publish, in four installments. The first
was to be released for the upcoming Shabbos, 10th of Shevat, the yahrtzeit of his grandmother.
There were 20 chapters in the discourse. It's title is “Basi LGani”. As it happened, that Shabbos the
Previous Rebbe passed on. This Ma'amar became his final word.

This year marks 71 years since his passing.

The following year, 10th of shevat 5711 (1951), the Rebbe assumed the leadership of Chabad by
opening a discourse on the same words “Basi LGani”and elaborating its theme in greater depth.
Each year thereafter, on the Yartzeit, the Rebbe would delve into one subsequent chapter of
that original discourse. This happened for (almost) 2 full cycles of 20 years. This year corresponds
to the 11th chapter. Next week, we will feature commentary from the Rebbe’s discourse on this

chapter.

«<<
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EXCERPTS OF THE DISCOURSES “BASI LGANI” 5721, 5741
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Original Hebrew text — with permission of Kehot Publication Society
Courtesy of Vaad Hanochos b’Lahak
Translated by Chayenu
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Overview
oo

In 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-
in-law, Rabbi Menachem M. Schneerson, a Chasidic discourse titled “Basi L'Gani” to
publish for the upcoming Shabbos, 10th of Shevat, the yahrtzeit of his grandmother. As
it happened, that Shabbos the Previous Rebbe passed on. This Maamar became his final
word. This year marks 71 years since his passing.

The following year, 10th of Shevat 5711 (1951), the Rebbe officially assumed the lead-
ership of Chabad by opening a discourse on the same words “Basi LGani” and elaborat-
ing its theme in greater depth. Each year thereafter, on the Yartzeit, the Rebbe would
delve into one subsequent chapter of that original discourse, which contained 20 chap-
ters. This happened for (almost) 2 full cycles of 20 years (each). This year corresponds to
the 11th chapter (which was printed in last week’s Chayenu).

There are a total of 3 “Basi L'Gani” discourses from our Rebbe, expounding on the
11th chapter. In 5721 (1961), the Rebbe recited one on Friday night and one on Motzei
Shabbos (and an additional Maamar on Shabbos day, which is part of the series, but not
titled Basi L'Gani). In 5741, there was a 3rd. We have brought excerpts from all 3.

Of note, in each Basi LGani discourse of the Rebbe, he made a point of quoting each
one of the Rebbes which preceded him. So, we have brought an insight from each Rebbe.

<<« 7| Chayenu:Yud Shevat 5781



<<«

Chassidus: Defining Our Purpose on Earth

ity o SY2 | BAAL SHEM TOV

Context: When referring to Hashem by His various names, we
are — on the one hand — addressing an aspect or particular ex-
pression of His, but — on the other hand — talking to Him.
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1. Parshas Bo 12:41
2. Rambam, Hilchos Yesodei HaTorah 6:2
3. Quoted in Likkutei Torah, Behar 43:2

The (Previous Rebbe’s discourse) introduces this
idea that the Jewish People being called “The
Army of Hashem'” is connected to the divine
name “Tzvaos” (Legions), which is one the G-d’s
seven sacred names, which may not be erased®...

The Baal Shem Tov elaborates® on this idea of
the seven names of G-d, explaining that the ref-
erence is not to the particular ‘Sefira®, rather to
the or’ (lit. light or Divine energy) within that
Sefira. Support for this is from our sages’ com-
ment® on the verse® “.. as the L-rd our G-d is
(close to us) at all times that we call upon Him”
— “Him and not His attributes.” Obviously, when
we pray and address G-d by His various names
we cannot be praying to His names but to Him.
Although “He is one with His Sefiros” (channels
of Divine expression), they are not Him.

More precisely, we are referring to the light (en-
ergy) present within the ‘vessels’ of the Sefiros’
themselves. As is known, that the Keilim have
their own energy source, besides for the light
which shines within them, as stated?®, “when You
remove Yourself from them, all the names re-

4. The various names of G-d refer to particular expressions of G-dliness. Just as when calling someone kind-
hearted or wise, one is referring to an aspect of their character, so to, anthropomorphically, when addressing
Hashem by a ‘name’, the name refers to a Divine quality which G-d is expressing e.g. Elokim = Gevurah (judgement),
E-l= Chesed (kindness) etc.

5. Sifii.

6. Devarim 4:7

7. A Sefirah (channel of Divine energy) is composed of two components: Ohr & Keli, literally translated as light &
vessel, meaning energy and conduit. Just like with body and soul, the soul is the energy vitalizing the body but it
doesn't give existence to the body, which has its own source of Divine creative energy (hence when the soul leaves
it doesn't disappear instantly), so too the Keli has it own energy. This is what the Baal Shem Tov is referring to.

8. Pasach Eliyahu, the introduction to Tikkunei Zohar, recited on Friday afternoon, at Mincha. Siddur Tehillat
Hashem, pg. 151.

<<« Ma'amar Basi L'Gani | 8
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main as a body without a soul” Thus, when
we speak of the seven sacred names of G-d,
we refer not to the light which radiates in
the vessel (i.e. the pure energy which fills
the particular channel), but the Divine en-
ergy within the channel itself’.

)17 2777 | MAGGID OF MEZRITCH

Context: The sacred names of G-d “YHVH " and "ADNY”, the former being
infinite revelation, the latter being containment and thus allowing existence.
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9. BasiL'Gani 5721 (1)

Regarding G-d’s names, our sages stated:
“I am not read as I am written. I am writ-
ten with Yud-Hei... (7--1-°) but I am pro-
nounced as Alef-Daled... (>-3-7-8)'°. We need
to understand why is this indeed so? And
why is the written form Yud-Hei... and the
pronounced form Alef-Daled...?

The Maggid explains'’, that the name Ha-
vaye (n--n-) is the Explicit-Name®, and
more-so the Essence-name' of G-d, which
is beyond existence for It is the very source
of all existence. Now, “pronouncing” is syn-
onymous with expression and revelation,
which explains why this name of G-d can-
not be articulated openly, for the G-dliness
which transcends all of existence cannot
possibly be contained with our (finite) ex-
istence. What is able to be revealed (thus
pronounced) is the element of G-dliness
which is His sovereignty — represented by
the name ADNY, meaning Sovereign — for
it is precisely this aspect of G-d which pro-

10. When the name of G-d (YHVH) n-)-7-> appears in the Torah we don’t read it as it’s written, but we read it as

Ado-nay.

11. Likkutei Amarim (of the Maggid) #260. Ohr Torah #365.

12. Chassidic terminology refers to the Divine name by rearranging the letters such, so as not to mention the
sacred name in vain, while maintaining the same letters.

13. The name which was reserved for Kohen Gadol on Yom Kippur, when he articulated it explicitly, as it’s written.

14. Meaning, beyond a particular Sefirah or expression of G-d’s attributes, but rather a name that comes as close

as possible to express G-d’s very essence.

<<« 9] Chayenu: Yud Shevat 5781
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vides for our existence, since there can be no
sovereign without a people...

There is another parallel explanation from the
Maggid"® on our sages teaching:'® “He who
seeks his name to be great, causes his name
to vanish”. (The Chassidic interpretation'’ is:)
How does one achieve the revelation (‘great-
ness’) of the Divine name “ADNY” (which is
G-d’s mode of engagement with our world as
Sovereign)? - through concealment (suppres-
sion) of the Divine name of “YHVH'"”, (In other
words, a necessary step to allow G-d’s lower
level of Creator to be known and engaged with-
in creation is by concealing the infinite, tran-
scendent dimension of G-d.)"

1217 9"1137N | ALTER REBBE

Context: Only Hashem's Atzmus (Essence) can contain op-
posites simultaneously. This is to Whom we pray.
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The Kohen Gadol on Yom Kippur represented
a paradoxical combination. He himself was a
soul inside a body. Furthermore, he had to be
married, but simultaneously be separated to be
“holy of holies”. Timewise, Yom Kippur is both
1 of the 365 days on the calendar year yet we
don't eat or drink. In terms of space, the Holy of
Holies measured a certain space, yet also tran-
scended measurement. In every aspect (time,
space and human consciousness) there was a
simultaneous paradox coexisting. This phe-
nomenon is an expression of G-d’s being the

15. Likkutei Amarim (of the Maggid) #202; Ohr Torah #390.

16. Pirkei Avos 1:13.

17. In the simple (Pshat) meaning, the first two words are the cause and the last two words are the effect. In the
Chassidic interpretation of the Maggid - where the “name” here is a reference to G-d’s - the first two words are the
result, made possible by the following two words. How is the expression of G-d’s name ADNY achieved? Through
suppressing the other ‘name’ YHVH.

18. Editor’s note: Perhaps the subtle allusion to this is in the very letters’ difference.

() 70w 2R = (MITX) R-2W T2

19. Basi LGani 5721 (1)
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“One for whom impossibilities are impos-
sible®”. This is expressed in the name Ha-
vaya (YHVH), which is the Essence-name.

This is the (unique) teaching of the Alter
Rebbe, with regard to G-d’s sacred names.
Whereas the Pardes (Kabbala) attributes
the names to the light within the vessels
(of the Sefiros), and the Baal Shem Tov
(takes it a step further) teaches that it’s
the light of the vessels themselves, the Al-
ter Rebbe learns that these names refer to
G-d’s essence alone...

This is the meaning of “praying to Him, not
His characteristics” — it refers to Atzmus,
G-d’s very essence which is the level at
which “all impossibilities are impossible™.
This manifests in the fact that everyone
talks about G-d (without distinction of lev-
els and complexities. This is an indication
that ultimately everyone is referring to the
very essence of G-d.) This idea that when
referring to G-d’s names we are actually
intending to address Him A¢zmus directly,
is a novely which Chassidus Chabad intro-
duced*.

"WYINT 973178 | MITTELER REBBE

Context: The soul-quest to triumph over opposition (Netzach) is rooted in
ones very essence. Every possible resource will be spent to achieve victory.
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The (Previous Rebbe’s discourse) explains,
with regard to the soul-quest to triumph
(which is connected to the Divine name
“Tzvaos”) that this quality stems from the
essence of ones soul. Thus, one whose
soul-essence is fired up will exhibit this
trait ever more...

20. Meaning, nothing at all is impossible for Him. Opposites can coexist in perfect harmony, for at the level of

Essence, both G-d’s immanent and transcendent ( finite and infinite) aspects are both absolutely one.

21. Basi L'Gani 5721 (1)

<<« 11| Chayenu: Yud Shevat 5781
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Chassidus: Defining Our Purpose on Earth

The (Previous Rebbe’s) discourse further ex-
plains, that it is precisely a great person who
exhibits this characteristic of Netzach, and the
greater the person the more profound and pro-
nounced it will be. Thus, a king “who is head
and shoulders above the people” resonates
with the deepest and most profound sense of
soul-quest to triumph.

The discourse continues: the idea of triumph
is the emergence of one’s will or position as
superior. This also being the ultimate purpose
of battle. For there are actually two incentives
in a war. One is to amass the spoils or war, the
booty; the second is to emerge superior and be
able to establish one’s will as desired. The latter
is the primary one.

The Mitteler Rebbe explains® at length that
(the former incentive of) capturing booty and
spoils of war is a calculated plan. A warrior will
take into account the reality of what is possible
to capture and accumulate from the enemy’s
booty and will evaluate accordingly how much
is worth spending on winning the war. Since
this calculation is a logical approach, (based
on achievable results and the budget), it is not
exclusively the king who can determine this.
Even a minister of lower rank can weigh in on
this decision and plan.

However, the second incentive for war which
is the true concept of triumph in battle - the
fierce determination to emerge victoriously, so
that his will ultimately prevails — lies exclu-
sively with the king himself. This is triggered by

22. Toras Chaim, Beshalach 322b (new edition: 222b)

«<<
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the presence of an enemy who rebels against
the king, thus prompting the king to fight for
victory and ultimately emerge victoriously.
This being the goal, nothing will stop him. No
budget or logical calculation will stop him.
Furthermore, he will squander the resources
of the most precious royal treasures, which
have been collected and stores for genera-
tions, which were never touched and have
been hidden in vaults. Suddenly, in order to
be victorious in his conquest he will squan-
der these treasures. The nature of these hid-
den royal treasures is that not only are they
not tapped into (certainly not squandered),
they are not even on display, but rather kept
in vaults as the expression “hunt for it like
treasures™. The only time these treasures
even go on display would a really special oc-
casion like a royal wedding of the prince (yet
here, in battle, they are squandered)...

The explanation is, because the soul-quest
for triumph is rooted in the essence of one’s
soul. As the Maamar explains, that this is
why the king is even prepared to give his very
own life and throw himself into the thick of
war with utter self-sacrifice, since the impe-
tus to be victorious emerging from his soul’s
very essence is deeper than his external life*.

¥ "IN | TZEMACH TZEDEK

Context: The Jewish People being called “Tzivos Hashem” (G-d’s army)
and its parallel with Hashem's name “Tzva’os’. (continued from above)

ey, mopd 03 M1 Iy YT oM
TYY NI O ... MINDY DU I
12N D3 SN 3 NI MY

23. Mishlei 2:4

(Just as it is with a king below, as mentioned
above,) so too is the case with the Supernal
King. G-d is called by the name Tzva'os (-3
nixg) ... from the word army. And paralleling
this, the Jewish People too are called “Tzivos

24. Basi L'Gani 5721 (3) - (This refers to the 3rd discourse of that Shabbos, which was on Motzei Shabbos. It was

the 2nd Basi LGani that year.)
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Chassidus: Defining Our Purpose on Earth

Hashem”, the Army of G-d, and are called to serve
G-d in the capacity and manner of legions going
to battle.

To elaborate: The Tzemach Tzedek explains,” that
while the first time we find the term “Legions” (or
army) in association with G-d’s name is when the
Jewish People were called Tzivos Hashem (at the
time of Moshe and the Exodus), however, it wasn’t
until Yehoshua that this name was associated
with G-d Himself. The verse® states “I am the cap-
tain of the legion of the Lord; I have now come...
7", The Midrash®® comments on this: “Now I have
come, but with Moshe your teacher I came but
he prayed to G-d (rejecting me by saying “(G-d,) if
you don’t lead with your countenance...”. Once
there was this shift where the angel of G-d, cap-
tain of the legions was accepted by Yehoshua, the
name of G-d as “Tzva'os” became known through
the various prophets (using that name). This be-
gan with Chana who was the first to call to G-d
with Havaya Tzva'os (G-d of the Legions), followed
by the prophets after her (at the end of the first
Temple and early days of the following exile — up
until our time, the final Galus) such as Zecharia,
whose prophecies mostly employ the name Ha-
vaya Tzvaos.

Ultimately, however, our service of G-d needs to
be (not one Havaya Tzva'os, but) one of Tzivos Ha-
vaya. But first one begins with Havaya Tzva'os (and
eventually it flips to the higher state of 7zivos Ha-
vaya).

25. Ohr Hatorah, Parshas Bo, end of pg. 327.

26. Yehoshua 5:14

27. When Yehoshua arrived at Yericho (Jericho), “..he lifted up his eyes and saw, and, behold, a man was standing
opposite him with his sword drawn in his hand; and Yehoshua went to him, and said to him, Are you for us, or for
our adversaries?” to which the angel responded (the above quote).

28. Bereishis Rabbah ch. 97c.

29. After the sin of the Golden Calf worship, Hashem wanted to send an angel to accompany the Jewish People on
their journey forward and Moshe protested saying that if you don’t lead the way Yourself we are going nowhere,
and G-d conceded. See Parshas Ki-Sisa (33:15).

«<<
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What is the significance of this difference? When
the name 7Zzivos appears before Havaya, then
Havaya is primary and 7Tzivos its merely (‘of”)
Hashem, indicating that there is ultimately only
Hashem and the ‘army’ is surrendered to Him.
However, when the order is reversed and it’s “Ha-
vaya Tzva'os” this indicates that Tzva'os is some-
what it’s “own” entity i.e. there is a separation
from Hashem, and that’s why there is a need for
a battle...*

Y9171 9"1578 | REBBE MAHARASH

Context: The concept of triumph Above only ex-
ists as a mirror to our struggle and victory.
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30. Basi L'Gani 5721 (3)
31. Koheles 8:4.
32. Shmuel I, 15:29.

It is entirely puzzling: How can we speak of the
characteristic of (n33) perseverance and triumph
Above, with regard to the King of the Kings of
Kings, the Holy One Blessed is He, of Whom it
says®, “who will say to Him, “What are You do-
ing?”?” There is no room for any opposition or
objection (for Him to have to overcome)?!

The Rebbe Maharash explains, in his discourse
titled “Tzidkas Pirzono 5627”, that this is why the
verse (which references G-d’s quality of Netzach)
mentions it in context of the Jewish People, stat-
ing®, “The Netzach of Israel (will neither lie nor
repent)...” alluding to the fact that the victory
belongs to the Jewish People. In other words, al-
though Above there is no inherent relevance to
the quality of perseverance or triumph (as men-
tioned earlier), nonetheless, since the Jewish
People require this character trait (in order to
prevail over their adversaries), the Divine struc-
ture mirrors theirs®.

33. This concept is a novel one and requires clarification. For everything below must evolve and emerge from
a Higher reality, not the other way around. We are in G-d’s image, not the reverse. Our 10 soul dimensions are
microcosms of G-d’s, not the other way around. Yet, although the chronological evolution of these aspects in our
lives are rooted initially in the Divine structure, the ultimate goal is life on earth and so heaven (higher realms) was

designed with the end goal in mind.

<<« 15| Chayenu: Yud Shevat 5781
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Chassidus: Defining Our Purpose on Earth

The idea is, that although the Jewish People
are “likened to the One Above*”, they are still
living “down here”, a soul descended into a
body living in darkness, tasked with engaging
and ultimately elevating the animal-soul, and
its portion of this world (as stated in Tanya,
quoted from Eitz Chayim, that the Neshama
itself needs no rectification; it’s purpose here
is to elevate the world), transforming it into an
abode for Hashem. Since physicality is coarse
(designed to resist overt G-dliness), there is,
naturally, a battle to persevere. At the outset
this takes the form of Iskafya, subduing one’s
raw nature to be aligned with G-d’s wishes, but
ultimately the goal is Is’hapcha, transforma-
tion of the self to be receptive, “turning dark-
ness into light and bitterness into sweetness”,
flipping the falsehood ("pv) of this world into
(v1p) a pillar for the Sanctuary, making the
world a home for G-d. This is the victory for
which the deepest royal treasures were spent™.

2" 9"11278 | REBBE RASHAB

Context: Going to war means renouncing ties to worldly affairs.
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Our sages have taught®, “whoever was draft-
ed to King Dovid’s battlefront would write a
(conditional®) bill of divorce for his wife.” The
Rebbe Rashab explains in his famous address®
that in order to defeat those who oppose the
“House of Dovid” - this being the “war of King
Dovid” - one needs to (metaphorically) “di-
vorce his wife”, as will be explained...

In order to win this war, we need to “divorce
ourselves” from all materialistic dispositions
and worldly perspectives. This includes even

34. 35p19,3 P51 59 DX RD NIMND TIY 0D T, T YR — 1N Yy

35. Basi U'Gani 5741.
36. Talmud, Shabbos 56a.

37. In order that if he died at war, she would be retroactively divorced from the time of giving the Get.
38. Simchas Torah 5661 (printed in Sefer HaSichos 5702, pg. 141).

«<<
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those things which may be permissible by
Torah law, as in the example of the war-
riors of King Dovid's army whose wives
were married to them by Torah law. None-
theless, they were required to severe that
relationship in order to enter the battle-
field. Similarly, with this spiritual warfront,
we must remove all considerations (of
worldly affairs) and renounce our attach-
ments. As explained earlier, the treasures
are being squandered to win this war. All
logical calculations about why this may be
allowed, or that is not so critical to fight
over - these may indeed be rational argu-
ments, even Torah-based, yet this is not
the order of the day. The battle won't be
won with such an approach...

This then is the idea of “writing a bill of di-
vorce™: renouncing all attachments, disre-
garding concerns for oneself, and to com-
pletely immerse oneself in the war of King
Dovid®.

¥ 971378 | PREVIOUS REBBE

Context: Making this world Hashem’s garden by transforming ourselves.
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39. Basi L'Gani 5721 (1).
40. Shir HaShirim 5:1

Basi LGani — “ I have come to My garden,
my sister my bride”. In the Maamar of the
Baal Hahilula" which he published for the
10" of Shevat, the day of his passing (which
recurs each year through our observing it)
he quotes the verse from Shir HaShirim,
where G-d is saying these words, referring
to the world as His garden, his bridal cham-
ber, where the Shechina initially resided in
its fullest form. Subsequently, through a se-
ries of seven unwholesome behaviors, the
Shechina retracted to the seventh heaven.

41. The one whose Yahrtzeit we are commemorating, the Previous Rebbe, Rabbi Yosef Yitzchak Schneerson, OBM.
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42. Hemshech Basi L'Gani 5710 - chapter 11.
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Chassidus: Defining Our Purpose on Earth

Then, seven Tzadikim arose and drew the
Shechina back down to earth, as the verse
states “the righteous will cause it to dwell
upon her”, culminating with Moshe Rab-
beinu, the 7" — which is beloved - who
completed this mission and manifested
the Shechina on Mount Sinai.

However, in order that this be a lasting
phenomenon, G-d instructed the Jew-
ish People to erect a Sanctuary, where He
could dwell in an ongoing manner. Thus,
the wording was “They shall build a Sanc-
tuary so that I may dwell in them” — with-
in each and every person.

The discourse continues to explain, that
a primary foundation of the Mishkan
(Sanctuary) were the beams which were
made of acacia wood (ov¢). The Hebrew
word Shittim is of the same etymological
root of mvw (Shtuss) meaning foolishness.
Thus, it is when we transform our foolish-
ness into a beam for the Sanctuary that we
draw forth the Shechina, thus fulfilling the
purpose for which this world was created
- to make a ‘home’ for G-d in the lowest
realms.

In order to achieve this goal, we need “The
Army of Hashem’ (7zivos Hashem), which
is the name given to the Jewish People
when they left Egypt, embarking on their
mission in the world, which is symbolic of
every Jew’s leaving his own restraints and
limitations of this world...*
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